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VIII
WHAT DID JESUS WRITE
ACCORDING TO JOHN 8:6b—-8?

John 8:6b-8
0 6¢ 'Inool¢ katw KUPog T@ SokTUAW
KoTéypader elg Ty yHv.
W¢ O¢ Emépevor épwtwrteg alTov,
avékuper kol elmer avtolc,
‘0 avapeptnTog ' U@V Tp@dTog €T adTNV Parétw AlBov.
Kol TaAly ketoakUpag éypader elg Ty yhiv.

And Jesus, having bent down, with the finger
was writing on the ground,
and when they continued asking him,
having straighten up said to them,
“The sinless' of you — first let him cast the stone at her.”
And again having stooped down,
he was writing on the ground.

J. H. Bernard (1928: 715) begins his commentary on the
“Pericope de Adultera” in John 7:53—8:11 by stating that

THE section (Tep kot ) of the Fourth Gospel which contains
this incident is contained in many late manuscripts and
versions, but it cannot be regarded as Johannine or as part of
the Gospel text. It is not found in any of the early Greek
uncials, with the single exception of Codex Bezae (D), . . .
The section is omitted also in important cursives, e.g. 22, 33,
565 (in which minuscule there is a note that the scribe knew
of'its existence).

Years later Raymond Brown (1966: 335) agreed, affirming
that the pericope was clearly a later insertion into the Fourth
Gospel.

This passage is not found in any of the important early Greek
textual witnesses of Eastern provenance (e.g., in neither
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Bodmer papyrus); nor is it found in the Old Syriac or the

Coptic. There are no comments on this passage by the Greek

writers on John of the 1st Christian millennium, and it is only

from ca. 900 that it begins to appear in the standard Greek

text. . . . The 3rd-century Didascalia Apostolorum 11 24:6;

Funk ed., I, 93) gives a clear reference to the story of the

adulteress and uses it as a presumably well-known example

of our Lord’s gentleness; this work is of Syrian origin, and the

reference means that this story was known (but not neces-

sarily as Scripture) in 2nd-century Syria.’

Tregelles (1854: 240) noted, “the peculiarities of the lan-
guage [in Jn 7:53-8:11] are indeed remarkable, and very
unlike anything else in St. John’s Gospel; but to this it might
be said, that the copies differ so much that it is almost
impossible to judge what the true phraseology is.”* For exam-
ple, though John 7:53-8:11 does not appear at all in the Old
Syriac versions, in the later Peshitta texts (as in the London
Polyglott of 1657)* there is no word in John 8:6b for the
Greek t¢) daktOAw “with the finger.” It simply reads,

RUIR S NI 2058 AR MRS T 1T v

“While Jesus was bent down he was writing on the ground.”
(By way of contrast, most English translations add a word by
rendering the ¢ daktOAw as “with his finger,” as though a
possessive adtov were in the Greek text.)

The fact that katéypader “he was writing/registering/
drawing” appears in 8:6, in contrast to the éypader “he was
writing,” in 8:8, led Bernard (1928: 719) to conclude that

. .. on this occasion He was only scribbling with His finger

on the ground, a mechanical action which would suggest only

an unwillingness to speak on the subject brough before Him,

and preoccupation with His own thoughts.

Brown (1966: 334) came to a similar conclusion, stating,
“... Jesus was simply tracing lines on the ground while he was
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thinking, or wished to show imperturability, or to contain his
feeling of disgust for the violent zeal shown by the accusers.”
He called attentionto Power’s article in Biblica (1921: 54-57)
with examples from Arabic literature of people doodling on
the ground when distraught.’

However, the parallel of Jesus’ writing before he spoke and
the Roman legal practice of having a judge write his sentence
before reading it aloud (as noted by T. W. Manson [1952—53:
255-256] and cited by Brown) is significant. It matches the
authority of the written word found in biblical tradition (the
phase “as it is written” appears forty-five times in the KJV and
forty-six times in the RSV). In this context Darrett’s words
(1964: 17) are noteworthy:

Everything points to Jesus’ concerns for the woman’s posi-
tion, though not in any particular sympathy for her. It points
in any case serious reflexion. He was concerned, to judge
from the oral reply, that whatever was to be done should be
done in righteousness. The two acts of writing therefore
ought to have formed a piece with the oral reply, and can be
most easily and naturally explained as acts directed towards
the establishment of law [my italics]. If this is so the pos-
sibilities are very few, and our choice is greatly limited.’

Whereas Darrett’s choice involved the unpointed Y07 of
Exod 23:1b as the clue for identifying what Jesus may have
written, a better choice is to consider what may have been the
Hebrew Vorlage of the two verses dealing with Jesus’ writing.
A literal back translation into a consonantal Hebrew text
—with the deliberate underlined dittography of three letters
in 8:6b—produces the following text and translation which
includes two rare Hebrew lexemes:

D382 20D 1wy

=pys S pay
TN SNRWS 12017 WRDY



130 WHAT DID JESUS WRITE

DTSR R P
7w 53 oon WA
138 oY Spoe iR
BT Sy an> maw e
Bending over Jesus wrote with the finger
his religious-decision in the dust;
and when they continued to ask him
he rose up and said to them,
“The man from you without sin,
first let him cast a stone upon her.”
And stooping over again he wrote about forgiveness.®

The first Y23 in this reconstructed Vorlage is a variant of
NRD2Z/D2BR, “finger” from V2L, stem II, the cognate of
Arabic él.ua (suba‘) and &wo | Cisha®) “finger”—spelled with
an & (“ayin) as the third letter of the stem.’

The underlined second V23 “religious decision/opinion”
is the cognate of the Arabic dx.o (sibgat)—spelled with an &
(gayin) as the last letter of the stem—meaning “religion,
religious law.” It is a synonym of (1) -p> (din) “religious
judgment,” (2) Lo (millar) “religious practice,” and (3) ixé),&:
(Sari‘at) “religious law and anything whereby one advances
himself in the order of God” (Lane 1872: 1648).'°

Because the Hebrew I appears for the cognate & (‘ayin)
and & (gayin), homographs of distinctly different words may
appear. Such is the case for the W2Y D2¥2 in the recon-
structed Vorlage above. Once written the two words appeared
as though they were a dittography of one word, resulting in a
scribal pseudo-correction of eliminating one of the words, or,
in the case of the Vorlage of the Peshitta, both words.



ACCORDING TO JOHN 8:6b-8 131

In the above reconstructed Vorlage the 92017 S5y “upon
the dust” in John 8:6b is not the same as the BT Y in John

8:8. The Hebrew IBY is a homograph for four lexemes: (1)
QDY “dry earth, dust, (2) 72V “young hart, stag,” (3) DY
“small creeping beast, insect, reptile rodent,” which appears in
Gen 3:14," and (4) 7BV “forgiveness” which appears here in
the Vorlage of John 8:8. This 72U, stem IV, is the cognate
of'the Arabic J.a_c (gafara) “he (God) covered, his sin, crime,
offence; he forgave it; pardoned it; . . . [with] ub.a_ﬁ (gufran)
and ZJ.Q_M (magfirat), on the part of God, signifying the pre-
serving a man from being touched by punishment.” The nouns
J.él.'c (gafir) and 42 (gafiir) are epithets of God meaning,
“covering and forgiving the sins, crimes, and offences, of his
people” (Lane 1877: 2273-2274). Wehr (1979: 794) noted
that O'j"-"‘-” Jus (“id *algufiran) is the “Day of Atonement,”
Yom Kippur. This 92D is a synonym of (7[1?73 and ﬂ%TD
With the recovery of these two lost words, U253 “religious
decision/opinion” and 72 “forgiveness” Darrett’s statement

(1964: 17) that “the two acts of writing therefore ought to
have formed a piece with the oral reply, and can be most easily
and naturally explained as acts directed towards the estab-
lishment of law,” are right on target. Jesus was writing in the
dust (1) his answer to the scribes and Pharisees, and (2) his
word of forgiveness for the woman. There was no doodling or
scribbling.'” He was focused and careful, for a woman’s life
was at stake. Once he had written out his V23 “religious
decision/opinion” in response to the question addressed to
him (8:6b), he stood and recited—no doubt with rabbinic
authority —his new halakah when applying Mosaic law:

128 5 5PeY iR 1ip 92 oon WG
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“The sinless man of you — first let him cast a stone at her.”
‘0 AVapapINTOC DUAV TPRTOG €M avTNV Paiétw ALOov.
Jesus’ second act of writing in 8:8 follows naturally as he
shifted his attention away from the accusers to the accused
woman and wrote something for her. This time it was
probably 721~ (73.7 ‘concerning forgiveness.” (The Vorlage
here may have had the phrase 72Y 5v "py by N2, tobe
read as TBY” 55.7 RN 53.7 202, “he wrote upon the dust

about forglveness ”? If so the second "0y by appeared to be
a scribal dittography and was subsequently dropped.) Having

written 9BY DY/ 7@3}'53_.7 “concerning forgiveness,” Jesus
stood and addressed the accused woman and told her of his
forgiving her: “Nor do I condemn you.”

Jesus’ focus on forgiveness here reflects his agenda and
priorities. In Matt 6:9, 12, 14—15 are these familiar words:

This, then, is how you should pray, . . . Forgive us our sins,
just as we have forgiven those who have sinned against us
.. If you forgive those who sin against you, your heavenly
Father will forgive you. But if you refuse to forgive others,
your Father will not forgive your sins.
According to Luke 23:34 Jesus prayed: “Father, forgive them
[his executioners]; for they know not what they do”; and in
Luke 23:43 Jesus said to a forgiven malefactor, “Truly I say
to you, today you shall be with me in Paradise.”

CONCLUSION

The question “What did Jesus write according to John 8§:
6b—87?” can be answered only through speculation. The Greek
texts offer few clues, but once a Hebrew Vorlage is created
from the Greek texts, with all the ambiguous homographs of
an unpointed Hebrew text, new clues present themselves. The
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options are further enhanced when efforts are made to recover
lost Hebrew lexemes by looking at Arabic cognates, a
technique which has been practiced for centuries. The re-

covery of 1B “forgiveness” and DAY “a religious decision

/judgment,” as proposed in this study, has provided two
lexemes that are contextually a perfect match. Thus, Jesus
appears to have first written in the dust the words he spoke to
the adulteress’ accusers in 8:6b, “Let him who is without sin
.. ..~ His second writing, focused on the adulteress herself,
and dealt with forgiveness (T2Y) and her being forgiven.
Once written Jesus verbalized his judgment: “Nor do I con-
demn you; go and sin no more.” He gave the adulteress’
accusers a new halakah “rule” for applying the Law,” and he

gave the adulteress a new halakah “pathway” for living out
her life.

NOTES
1. K. H. Rengstorf (1964: 334-335) noted,

In the NT the only occurrence [of dvoucptntoc] is in the
challenge of Jesus in the story of the woman taken in adultery:
0 QUoUAPTNTOC LUAY TP®TOG €T abthy BaAétw AlBov
(Jn. 8:7). What is meant is very generally the one who is not
burdened by any guilt; reference to God is the self evident
presupposition. The history of the word gives us no grounds
for taking it to mean those who are not guilty of sexual sin,
i.e., adultery, after the pattern of a specific interpretation of
apeptwrog in Lk. 7:37 and éml apoaptie in Jn 8:3 D
(instead of év poviyelq). Indeed, the context forbids this, for
Jesus is dealing with the scribes and Pharisees, against whom
the charge of adultery could hardly be leveled, and no other
sexual sin seems to be in question. The best explanation of
avapapTnTog in this passage is thus the general but concrete

avev avoulog of ¥ 58:4 [MT 59:5, ]W"‘?;].
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2. Edward F. Hills (1984: 154) argued that the Pericope de

Adultera was originally in the Fourth Gospel but was set

aside out of moral prudery.
The facts of history indicate that during the early Christian
centuries throughout the Church adultery was commonly
regarded as such a serious sin that it could be forgiven, if at
all, only after severe penance. For example, Cyprian (c. 250)
says that certain bishops who preceded him in the province of
North Africa "thought that reconciliation ought not to be
given to adulterers and allowed to conjugal infidelity no place
at all for repentance." Hence offence was taken at the story of
the adulterous woman brought to Christ, because she seemed
to have received pardon too easily. Such being the case, it is
surely more reasonable to believe that this story was deleted
from John's Gospel by over-zealous disciplinarians than to
suppose that a narrative so contrary to the ascetic outlook of
the early Christian Church was added to John's Gospel from
some extra-canonical source. There would be a strong motive
for deleting it but no motive at all for adding it, and the
prejudice against it would make its insertion into the Gospel
text very difficult.

Marlowe (2004) provided online a lengthy extract of Hills’
defense of this pericope as being Johannine, which is available
by clicking here.

3. Brown (1966: 336) made the same point, noting that “the
style is not Johannine either in vocabulary or grammar.
Stylistically, the story is more Lucan than Johannine.”

4. Click here to view the Peshitta of John 8:1-11 in the Lon-
don Polyglot.

5. Note Num 19:4, where the Septuagint also lacks a word for
the MT 15];3&3 “with his finger.”


http://bible-researcher.com/adult-hills.html
http://tmcdaniel.palmerseminary.edu/Polyglot_Peshitta_John_8.pdf
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6. Others associate Jesus’ writing with the handwriting on the
wall in Daniel 5:24, or the “you shall be written on earth” in
Jer 17:13,” or the injunction in Exod 23:1b not to join hands
with a wicked man. For other proposals, see Darrett, 1964:
16, note 3.

7. Darrett’s choice focused on Exod 23:1b, 77) nun- 5&
o v ﬁ"15 SJKLH DY “do not join your hand w1th a
w1cked man to be a mahc10us witness.” Because the written
YW could be either YWT “a wicked person” or SJWW
“wickedness” (in the abstract) “[Jesus’] refusal to be a party
to what may be an unrighteous decision merges imperceptibly
with a warning to the questioners that their own activities
must be justifiable , and that it is not sufficient that they or
some of them saw her in the act of adultery” (1964: 21).

8. Compare the translation of John 8:6b—8 Isaac Salkinson
and Christian D. Ginsburg:

PIWTOY WwasRa M YR nmingm
DITOR MN OP7 IR BWB WOIN WX
FTIUNT JAR 27T PR 0P 022N
PWTOY T M Y nmIng™
and the translation of Franz Delitzsch:

:UPIPTOY wazNa w1 menb ;e 9am
PIUTPR XYM IR waﬁ IPOIT WRD M
M2 NIT pyEn Am 052 M m*%x AN

WWPIPTTOY MM ALRb MY A2 ST 12N
(Click here for the complete Salkinson-Ginsburg Hebrew New

Testament; and here for the complete Franz Delitzsch Hebrew
New Testament.)


http://www.ancient-hebrew.org/docs/13_GinsburgHebrewNT.pdf
http://www.iclnet.org/pub/resources/text/ipb-e/nthebrew/hebrewnt.html
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9. See Jastrow1259; KBS 998-999. V23, stem II, should not
be confused with Y2X, stem I, “to dye, to dip, to immerse,”
the cognate of C«..a (sabaga), which is spelled with an an é
(gayin). Hava (1915: 388) and Wehr (1979: 586) noted that
'@..a (sabaga) “he dyed, dipped, immersed” appears in the
name of John the Baptist, C’La'" L> -3 (yuhanna *alsabig).

10. Lane (1867: 944-945) noted that the synonym - > (din),
the cognate of 1" “to judge/judgment,” means “obedience
without any restriction . . . obedience to, and the service of,
God”; and the noun Qli.v (dayyan) (=1171) means “a judge or
governor . . . a manager, a conductor, or an orderer of [the]

affairs of another.” Similarly, the synonym dlo (millar), the
cognate of TT‘?D “word, utterance” means “a way of belief and

practice in respect of religion” (Lane 1893: 3023). Hava
(1915: 388) cited also C«.aaj (tasabbig) “to profess” and dx.o
(sabgat) “a [religious] opinion.” The synonym ng:..: (Sari‘at)
has become the loanword shariah “(Islamic) religious law.”

11. See Chapter I, “Reptile Rationsin Genesis 3:14 and Isa-
iah 65:25,” in my book Clarifying Baffling Biblical Passages,
available online by clicking HERE. There it is noted that 72,
stem III, is the cognate with Arabic ,i¢ (gfr), which Lane
(1867: 842; 1877: 2274) defined as “Tthe ;i< (gifr) is] a cer-
tain &4 > (duwaybbat) [by which may be meant a small beast
or creeping thing, or an insect]” i.e., a synonym of 4,)> (dab-
bat) about which Lane noted “The dim. [signifying Any small
animal that walks or creeps or crawls upon the earth, a small
beast, a smallreptile or creeping thing, a creeping insect, and
any insect, and also a mollusk, . . .] is 4o 35 (duwaybbat).”


http://tmcdaniel.palmerseminary.edu/Volume%20Two.htm
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12. This is in disagreement with Power (1921:54) who stated:
A number from examples from various Arabic authors . . .
will show more clearly the signification of the action of Our
Divine Lord. It should be noted that in all cases the writing is
the mechanical action of tracing figures or letters on the
ground, not the intellectual one of expressing thought by
written words . . . .

Quite to the contrary, Lane (1865: 759) included in his defini-
tion of > (hatta) “he made a marks/lines (on the ground or
in the sand)”—which was used in divination and geomancy—
the following: “You say also, when a man is meditating upon
his affair, and considering what may be its issue, or result,
ub‘)mjéhﬁq s (fulanu tahuttu [T °IParsi) ‘such a one
makes lines, or marks, upon the ground’. . . see St. John’s
Gospel, ch. viii. verses 6 and 8.]”

Lane referred the reader to the synonym =55 (nakata)
(1893: 2846) where he noted,

iy J}" =S5 (nakata °I’arsi bigadibi) “he struck the

ground with a stick, or with his finger, so that it made a

mark, or marks, upon it, with its extremity; an action of one

reflecting, or meditating, and anxious.” [Thus our Saviour

seems to have done in the case of the woman taken in
adultery: see S. John viii. 6 and 8.]
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